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writing a transcendental logic whose main divisions are laid down
for him in advance by those of the general logic which they are
required to amplify. General logic distinguishes between concepts,
judgements, and reasonings considered as connexions of judge-
ments, therefore transcendental logic must do the same. On the
face of it the distinction here is purely formal. No one supposes
that the logical activities of judging and reasoning are to be
ascribed to different 'faculties' in the sense in which seeing and
hearing are different faculties. They are distinguishable activities
of a single faculty, thinking or Vernunft in the widest sense. It is
from this starting-point that Kant's differentiation should be
approached, and it is certain that he did regard the distinction
between the kinds of thinking activity treated in the Analytic
and in the Dialectic as being of great importance. The distinc-
tion, however (as in the case of transcendental and general
logic), is emphatically not between one kind of thinking and
another, but between one kind of object of thought and another.1
More precisely, the object of the reason (as distinct from the under-
standing) is the activity of thought itself. It is essentially reflexive
in character.
Against this it might be maintained that transcendental logic
as such is reflexive in character, and that therefore this is no
genuine differentiation between understanding and reason. Up to
a point this contention is correct, since the Analytic is already
dealing 'not so much with objects as with my thought about them
in so far as this is possible a priori'; indeed, this is simply the
definition of transcendental philosophy. It is better, therefore, to
say that the function of reason as treated in the Dialectic is doubly
reflexive; it is thought concerning itself with its own limitations
as expounded in the Analytic. More accurately it is thought about
the efforts of thought to transcend those limitations of its own
activity which it has already discovered. In the Analytic we have
considered (by means of thought) the claim of thought to know
phenomena. In the Dialectic we consider its claim to transcend
phenomena. The object of the reason is thus the understanding.
At this stage it is as well to recall the character of the limitation
which the Analytic disclosed. It was there maintained that we can
obtain a priori knowledge of connexions between real existences
if and only if those real existences appear to us under the sensuous
forms of space and time. It was also suggested (though this point
1 See below, pp. 168 ff.